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A HEBREW PROPHETIC TEXT ON STONE
FROM THE EARLY HERODIAN PERIOD:
A PRELIMINARY REPORT

Ada Yardeni and Binyamin Elizur

About eight years ago, we were informed of the existence of a stone bearing a
Hebrew text that was previously unknown.! This is a very large piece of lime-
stone (ca. 96 x 37 cm), of light gray color, polished on one side, the other being
undressed and formless. The stone is broken into three pieces, considerably dif-
fering in size but joining together with hardly any pieces missing. To date the

1. Photos of the stone were sent to Ada Yardeni in 2003. Yardeni tried to copy the writ-
ten text from the photos and was surprised to discover a unique composition, but she could
not identify its nature. The photos and the text were given to Binyamin Elizur, who corrected
some readings but had no time to deal with the text. It took another three years before Yardeni
could see the stone itself and make a hand copy of the original. This helped in confirming most
of the readings, but since the writing is worn out in many places, only part of the text could be
deciphered and its Sitz im Leben remained a mystery. Binyamin Elizur then located most of the
extrabiblical sources, mainly with the assistance of the program Maagarim of the Historical
Dictionary of the Hebrew Language, the texts included in it having been established on the
basis of manuscripts, as well as with the help of the concordance of Hekhalot literature edited
by Peter Schifer (Konkordanz zur Hekhalot-Literatur [2 vols.; TSAJ 12-13; Tiibingen: Mohr
Siebeck, 1986, 1988), and with the help of the concordance of personal names appearing in the
scrolls from the Judean Desert (The Texts from the Judaean Desert: Indices and an Introduction
to the Discoveries in the Judaean Desert Series, ed. Emanuel Tov; DJD 39; Oxford: Clarendon,
2002], 237-84). This article was written by Ada Yardeni in consultation with Binyamin Elizur.
The Hebrew version was translated into English by Ada Yardeni. We would like to thank Mr.
Eugen Y. Han for his helpful comments, as well as Prof. W. van Bekkum for the translation into
English of the verses from the piyyut, and Dr. Michael Rand for editing the article. Since the
publication of our Hebrew version in Cathedra (“A Prophetic Text on Stone from the First Cen-
tury BCE: First Publication” [in Hebrew], Cathedra 123 [2007]: 155-66), an article has been
published in Cathedra in 2009 by Alexey Yuditsky and Elisha Qimron (“Notes on the Inscrip-
tion “The Vision of Gabriel’” [in Hebrew], Cathedra 133 [2009]: 133-44) in which important
corrections have been made to our reading. Only two of these corrections have been inserted
here (lines 24 and 31 [see below]).
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12 ADA YARDENI AND BINYAMIN ELIZUR

pieces have not been joined permanently. The main break starts ca. 40 cm from
the bottom on the right, slants down to the left, and ends ca. 25 cm from the bot-
tom on the left. A secondary break is found at the right top of the lower piece,
creating a sharp-angled triangle (measuring 7 x 25 x 23 cm), its tip pointing to
the left.?

The provenance of the stone seems to be Jordan, and it is now part of the col-
lection of Dr. David Jeselsohn in Zurich. We hereby thank him for allowing us to
examine the stone, to photograph it, to make a hand copy of it, and to publish it
in the present preliminary report.

Two columns appear on the polished side of the stone, 3.5 cm apart. Each
column is 16 cm wide and ca. 75 cm or more long. The text is written in ink, in a
manner resembling the writing of a Torah scroll, in a “Jewish” book hand of the
late first century B.C.E. (see below in the paleographic description). Forty-seven
thin, straight, horizontal guidelines, running through both columns parallel to
the short side of the stone, and four straight, vertical lines bordering the columns
on both sides, are incised with a thin, sharp implement in a manner very similar
to the guidelines in the scrolls from the Judean Desert. A margin of ca. 1 cm has
survived on both the right and left sides of the stone. A margin of about 5 cm has
survived at its top, and a larger margin of about 13 cm has survived at its bottom.

The existing text comprises eighty-seven lines of writing, the right column
comprising forty-four lines and the left column only forty-three lines, the two
last being shorter and delimited by three large, slanting strokes, one below the
other, marking the end of the entire text. About three horizontal guidelines at the
bottom seem to have been left empty (unless additional lines of text once existed
in column A, which are now undetectable).

The text is poorly preserved, with lacunas throughout. The top and the bot-
tom of the text, together with the beginnings of the lines in column A and the
ends of the lines in column B, are very worn-out, with only single letters being
legible. The readings in many places are conjectural and difficult to restore owing
to a lack of parallels. :

The undressed surface of the back of the stone indicates that it was installed
in a wall in an upright position. The layout of the text, resembling the columns
of a scroll (possibly having been copied from a scroll), indicates that it may origi-
nally have been much longer—that is, comprising more columns and thus having
been written on a series of stones and perhaps installed .in the walls of a large
chamber. However, no similar finds seem to exist, and since the beginning of
column A could not be deciphered, this assumption can be neither confirmed
nor refuted.

The text is a literary composition not known from other Jewish sources. Its
formulation indicates that it belongs to the prophetic genre. It contains at least

2. See the photos in this volume (pp. 189-94). For a drawing of the entire inscription, see
Cathedra 123 (2007); also online at http://sbl-site.org/assets/pdfs/pubs/Gabriel/ Yardeni.pdf.
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one biblical citation, from the book of Haggai, and expressions from the books of
Zechariah and Daniel (see below). Some expressions, however, seem to be early
attestations of expressions known from later sources (e.g., Hekhalot literature,
piyyut, Talmud, and Midrash; see below). The text also contains expressions that
do not seem to have parallels elsewhere. The language shows some Aramaic influ-
ence. The text seems to have been composed in the late first century B.c.E. and
copied onto the stone (perhaps from a scroll) soon after, as indicated by its script.
Text (doubtful readings appear in gray type)
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Translation (Semitic sounds in capitals and\or italics)

Column A

(Lines 1-6 are unintelligible)
[... ]Jthe sons of Israel ...[...]...

s
8.
9

10.
112
12:

13.
14.
15,
16.
17:
18.
19.

FaRi

=

[... ]the word of yYHW[H ...]...[...]

[...]... I/youasked ...

YHWH, you ask me. Thus said the Lord of Hosts:
[...]... from my(?) house, Israel, and I will tell the greatness(es?) of

Jerusalem.

[Thus] said yawn, the God of Israel: Behold, all the nations are
... against(?)\to(?) Jerusalem and ...,
[o]ne, two, three, forty(?) prophets(?) and the returners(?),

[and] the Hasidin(?). My servant, David, asked from before Ephraim(?)

[to?] put the sign(?) I ask from you. Because He said, (namely,)
[Y]HWH of Hosts, the God of Israel: ...
sanctity(?)/sanctify(?) Israel! In three days you shall know, that(?)/for(?) He

said,

.68
.69
.70
71
272
Wi,
74
D
.76
A7
.78
A
.80
.81
.82
.83
.84
.85

.87
.88
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20.

21.
22
23

24,
25
26.
27

28.
29.
30.
31.
32.
33,
34,
35.
36.
37.
38.

ADA YARDENI AND BINYAMIN ELIZUR

(namely,) YHWH the Lord of Hosts, the God of Israel: Evil has been broken
(down) |

before justice. Ask me and I will tell you what *this bad *'plant is,
Iwbnsd/r/k (=2) you are standing, the messenger/angel. He

... (= will ordain you?) to Torah(?). Blessed be the Glory of yYHwWH the Lord,
from '

his place. “In a little while,” gyfut(= a brawl?/tiny?) it is, “and I will shake the
... of? heaven and the earth”. Here is the Glory of YHWH the Lord of
Hosts, the God of Israel. These are the chariots, seven,

[un]to(?) the gate(?) of Jerusalem, and the gates of Judah, and ... for the
sake of

... His(?) angel, Michael, and to all the others(?) ask/asked

.... Thus He said, yYHwH the Lord of Hosts, the God of

Israel: One, two, three, four, five, six, ‘

[se]ven, these(?) are(?) His(?) angel .... “What is it.” said the tree(?)
...[...]... and (the?) ... (= leader?/ruler?), the second,

... Jerusalem.... three, in\of the greatness(es?) of

Lalils]i

[...]..., who saw a man ... working(?) and [...]...

thathe ... [...]... from(?) Jerusalem(?)

...on(?) ... theexile(?) of ...,

the exile(?) of ..., Lord ..., and I will see

39. ...[...] Jerusalem, He will say, yHAwH of
40. Hosts, ...

41. [...]... that will lift(?) ...

42. [...]...1in all the

A3 [Hen] e

44 [

Column B

(Lines 45-50 are unintelligible)

51

52
53.
54.
53,
56.
57.

58.
59!
60.

. Your people(?)/with you(?) ...[...]

... the [me]ssengers(?)/[a]ngels(?)[ ...]...

on\against His/My people. And ...[...]...

[... Jthree days(?). This is (that) which(?) ...[... ]JHe(?)

the Lord(?)/these(?)[ ...]...[...]

see(?) ...[...] :

closed(?). The blood of the slaughters(?)/sacrifices(?) of Jerusalem. For He
said, yYHwWH of Hos[ts],

the Lord of Israel: For He said, YHwWH of Hosts, the God of

Israel: ...

[...]... me(?) the spirit?/wind of(?) ...
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kel [emint

62 -Iniitle) [l si ]

AR e P ]

64000 il alaved(Ohaiad el

65. The three saints of the world\eternity from/of ...[...]

66. [...]... peace he? said, to\in you we trust(?) ...

67. Inform him of the blood of this chariot of them(?) ...[...]

68. Many lovers He has, yYHwH of Hosts, the God of Israel ...

69. Thus He said, (namely,) yYHwH of Hosts, the God of Israel ...
70. Prophets have I sent to my people, three. And I say

71. that I have seen ...[...]...

72. the place for the sake of(?) David the servant of yYAWH][ ...]...[...]
73. the heaven and the earth. Blessed be ...[...]

74. men(?). “Showing mercy unto thousands,” ... mercy [...].
75. Three shepherds went out to?/of? Israel ...[...].

76. If there is a priest, if there are sons of saints ...[...]

77. Who am I(?), I (am?) Gabriel the ...(=angel?)... [...]

78. You(?) will save them, ...[...]...

79. from before You, the three si[gn]s(?), three ...[....]

80. In three days ..., I, Gabriel ...[?],

81. the Prince of Princes, ..., narrow holes(?) ...[...]...

82. toffor...[...]... and the...

83. to me(?), out of three - the small one, whom(?) I took, I, Gabriel.
84. yuwH of Hosts, the God of(?)[ Israel ...]...[....]

85. Then you will stand ...[...]...

86,5\

87. in(?) ... eternity(?)/... \

DESCRIPTION OF THE TEXT

The text is very fragmentary, but it seems to be a collection of short prophecies
dictated to a scribe, in a manner similar to prophecies appearing in the Hebrew
Bible. However, although the inscription contains many biblical expressions, the
language sounds more like Mishnaic Hebrew than Biblical Hebrew (e.g., there
is no use of waw-consecutive to express already finished and still unfinished
actions), and it shows some Aramaic influence. The text is written in the first
person, possibly by someone calling himself Gabriel (lines 77, 80, 83; cf. Dan 8:16;
9:21) and is addressed to someone in the second person singular. One of the short
prophecies is almost an exact quotation from Hag 2:6 (lines 24-25). The author
cites the “word of YHWH?” (line 9), and many prophecies open with the words
“thus/therefore said the Lord/YHWH of Hosts, the Lord of Israel” (lines 11, 13,
17-18, 19-20, 29-30, 57-59, 69). The name Jerusalem is mentioned several times
(lines 12, 14, 27, 36, 39, 57) in different contexts.
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The text contains an expression that may perhaps refer to a historical event.
This expression is dm tbhy Yrwslm (= dam tibéhé Yériisalém? [Line 57]). The word
tbhy seems to be the construct form of tébah (“slaughter” or “sacrifice”). If this
text was indeed composed in the first century B.C.E., as indicated by its script
and language, there is more than one event to which this expression may refer. It
seems more plausible, however, to understand the word tbhy as referring to the
flesh of the sacrifices in the Jerusalem temple, that is, to the feasts held in Jerusa-
lem. Unfortunately, the text does not contain enough information to indicate the
precise time of its composition.

The word glwt (“exile”), which seems to appear in lines 37, 38, 39, perhaps
indicates that the author was forced to leave Jerusalem and reside in exile.

The text seems to contain a number of allusions to various groups of
unnamed people, among them “the prophets, the returners(?) and the Hasi-
din(?)” (lines 15-16; cf. Ps 149:5-6),® “the others” (line 28), “the three saints of
the world/eternity(?)” (line 65), “many lovers,” etc. (line 68; cf. “the lovers of the
Lord”),* “three prophets” (line 70; this expression appears in several sources
referring to different prophets of unknown identity),> “three shepherds” (line

3. DT°3 NP0 27N D42 DR MNMT ,omanwn-5Y 12390 11202 erren thy
“Let the saints be ]oyful in glory. Let them sing aloud upon their beds. Let the high praises of
God be in their mouth, and a double-edged sword in their hand.”
4, Emil Puech, “525. 4QBeatitudes,” Qumran Cave 4. X VIIIL: Textes hébreux (4Q521-4Q528,
4Q576-4Q579) (ed. E. Puech; DJD 25; Oxford: Clarendon, 1997), 131.
5. Cf. 3RT* 7'An* 3nAaNY NoR YW IITONY N5Y DYNA 'aYN 'R .ON 0INA) AYbY
BaltvmilsRial
“Three are the prophets: the one who sees kings in a dream—he may look forward to piety;
[the one who sees] Isaiah—he may look forward to wisdom; [the one who sees] Jeremiah—let
him fear retribution” (b. Ber. 57b).
namn Sy onb Tenw TR A9 10 DAY 1YY DRI AWHYT M 7 /0R RIM 9392 R27 I0OR
S0 PRW 27PR DUAMPAY O TYAW TR ,NATN DR DY DAY TR TR
“Rabbah bar bar Hannah said in R. Johanan’s name, “Three prophets went up with them from
the exile: one testified to them about [the dimensions of] the altar; another testified to them
about the site of the altar; and the third testified to them that they could sacrifice even though
there was no Temple™” (b. Zebah. 62a).
INRIAI P90 PINIP M7 DRI DAY T HY @aNay Ny “TITIa nonp M7 AnR-1aT
S a7 foiny MaT 4nbnp MaT? g0 19R1 .onkYa
“Another interpretation of ‘the words of Koheleth son of David’ (Qoh. 1:1): There are three
prophets to whom, because their prophecy consisted of words of reproach, it is attributed
personally, viz., “The words of Koheleth,” “The words of Amos,’ [and] “The words of Jeremiah’
(Qoh. Rab. 1,1,2).
7122 yan RS 727 7122 ¥an TNKY AN Ao yan K51 ann 720 PIAN TNR DN 0N Y
AN 71221 ARN 7122 AN TR LARA
“Three are the prophets: one demanded the honor of the Father but did not demand the honor
of the son, and one demanded the honor of the son but not the honor of the Father, and one
demanded the honor of the Father and the honor of the son” (?Abot R. Nat. ver. B, 47 [Ed.
Schechter, p. 65a]).
LAWY MY ORI 1IW9D R 09N0a) HWHYN TRR AT
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75; cf. Zech 11:8; it appears also in later sources,® but it is difficult to know to
whom the text referred).

The text also mentions “My servant, David” (line 16), and “David the servant
of YHWH? (1. 72), indicating that the author supported the Davidic dynasty. The
“bad plant” (lines 21-22; cf. Jer 23:5; 33:15; Zech 3:8; 6:9-15) possibly refers to the
Messiah of a different dynasty. In line 16, one can perhaps restore the name ’prym
(Ephraim[?]). If the name indeed appears, it may have referred to the Messiah son
of Joseph, as opposed to the Messiah of the tribe of Judah.”

The reference to “His(?) messenger/angel Michael” (line 28) may be based
on the book of Daniel (Dan 10:13, 21; 12:1; in extrabiblical sources, Michael is
often mentioned together with Gabriel).? In Dan 12:1 Michael is referred to as
91730 2wn (“the great Prince” [= “the patron angel”?]). In Dan 8:25 0w W
(“the Prince of Princes”) appears. This expression appears in line 81, the con-
text being obscure. It is difficult to explain the letter ke at the end of the word
12851 before the name Michael in line 28. (Could it perhaps be the Aramaic
article or the Aramaic possessive suffix that entered this Hebrew text?)

In addition to the citation from the book of Haggai mentioned above, the
text contains biblical expressions and words alongside expressions and words
unknown from the Bible,

Expressions appearing in the Bible or resembling biblical expressions are
the following: m% 733 N (line 12; wé’aggida biggedulot; of. mHT3 15 s,
Jer. 33:3); 117 *72Y (line 16; ‘abdi Dawid; cf. 1 Kgs 11:32; 14:8; Ezek 34:24; 37:24;
and sometimes with the word order *7ap ()17, e.g., 2 Sam 3:18; 1 Kgs 11:32,
etc.); 1’ nwYWY (lines 19, 80; lislodet yamin; cf. Exod 19:15; Ezra 10:8, 9; Amos
4:4); M 122 7113 (line 23; baritk kébéd YHWH min méqémo; Ezek 3:12; please
note that the correct reading in line 24 121p1 has been offered lately by Alexey
Yuditsky and Elisha Qimron instead of our reading 12wn); yaw masan; (line
26; hammerkabdt Seba<; as against M2 YR, Zech 6:1;° but see also nyaw

“This is one of three prophets who spoke thus: Elijah, and Micah and Moses” (Midr. Tanh, ed.
Buber, Qorah 3, p. 96).
AT LARYAN TN IR AT 1T INIRD IRIINIW 828043 AYSwn TR amoaam
D' HER ATM N1 *NA '3 TINA 1Ma% DYPIWa RN
“Jeremiah was one of three prophets who prophesied in his generation: Jeremiah, and Zepha-
niah, and Huldah the prophetess. Jeremiah prophesied in the city squares, Zephaniah in the
Temple and in synagogues, and Huldah among the women” (Pesig. Rab. 26 ed. Ish Shalom,
p- 129b]). “Jeremiah, Zephaniah, and Huldah”—Parma Ms. See Jer 1:2; Zeph 1:1; 2 Kgs 22:3, 4;
and 2 Chr 34:8, 22.).
6. O R W R “own nwhw?
““Three shepherds” these are Moses and Aaron and Miriam” (Tanh., Huqqat 8).
7. Cf. Pesig. Rab. 36-37 (ed. Ish Shalom, pp. 161b-163a).
8. Cf., e.g., Gen. Rab. 1 (ed. Theodor-Albeck, p. 5).
9. Cf. Tg Job25:2; Tg. Ps. 137:7; b. Hag. 12b (%1130 7wn H82'm, “and Michael, the great
prince”).
10 CE 7122700 171 30 MARD Ry W ek
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MI2271 in a later source);™ HYRW? *nHx mrar M (line 69; YHWH séba ot 2élohé
Yiséra2él [with variations in lines 11, 13, 17-18, 19-20, 29-30, 57-59] = 2 Sam 7:27;
Isa 21:10; 37:16); M 72y 117 wnY (line 722 lémaan Dawid ‘ebed YHWH; cf.
1 Kgs 11:13: 09w 1909 123y 717 1vnY); 08585 Ton aww (line 74; “éseh hesed
la>dlapim = Exod 20:6; Deut 5:10; Jer 32:18); 1'¥17 nwHw (line 75; $¢l6sa rocin; cf.
Zech 11:8: °2 nHna owai oy DAa WAl EPM AR 17°2 0PN DWHW DR TRIR
[“And I cut off the three shepherds in one month, and my soul loathed them and
their soul also abhorred me”]; w* oR 2 (line 76; %im yes = Gen 44:26); Wwn W
(line 81; $ar hassarin; cf. 0w W Dan 8:25 = Michael; this expression appears
in several extrabiblical sources)."

“Resh Lakish said: the forefathers, it is they who are the Chariot” (Gen. Rab. 47:6 [ed. Theodor-
Albeck, p. 475], et al.).
oot AYAWI ‘PR RT3 TWUPN NPAY? SRR MURY NP DY 1 DIwn MH R
. 7132290
“R. Levi said in the name of R. Yosi the Ma'onian that R. Me’ir said: The Holy One Blessed Be
He created seven firmaments and seven chariots . . .” (Re’uyot Yehezkeel 11 [ed. Wertheimer,
Batei Midrashot, 11, Jerusalem, 1953, p. 130]).
12. Cf. n.5above.
13. Cf.in Hekhalot literature:
W TRYAY AN2ND W TR ANINAA W TR AINN W TRYD 0757 W TRYN 1N 'R
D133 07 BYWA AW TRYA D1aYRN W TRYA T30 W IR 0anan W TR 1oabnn!
JOR1Y DDwAw 073231 027
“Thus said Metatron, the angelic prince of the countenance, the angelic prince of the Torah,
the angelic prince of wisdom, the angelic prince of insight, the angelic prince of !kings!, the
angelic prince of rulers, the angelic prince of the [Divine] majesty, the angelic prince of kings,
the angelic prince of princes, high and exalted, distinguished and respected in heaven and on
earth” (Synopse zur Hekhalot-Literatur [ed. Peter Schifer; TSAJ 2; Tiibingen: Mohr Siebeck,
1981], §78 [= Hugo Odeberg, 3 Enoch, Or The Hebrew Book of Enoch (Cambridge: Cambridge
University Press, 1928; repr., Library of Biblical Studies; New York:Ktav, 1973), 73]).
W 71237 W A19RA W 1NN W ARINN W AMNN W TR 0180 W Hw TR pn an
JPOIRA1 DNWIW 072211 020 DYNIAN D7 £929Yn 9V DUNN W 03500 W 930
“Now this youth is His angel, the prince of the countenance, the angelic prince of the Torah, the
prince of wisdom, the prince of insight, the prince of kingship, the prince of [Divine] majesty,
the prince of the Temple, the prince of kings, the prince of rulers, the prince of princes, high
and exalted, distinguished and respected in heaven and on earth” (Schifer, Synopse, $389).
See also:
nrab mn wol PR RRIN [WDN]'JW DYWNM DRPWI DT YA WDl At MR K72 Wwa
ATY TR TR D21 PRAY PN 20T 937 9102 Hiwnh 0TR 813 0930 Anr A [w]nm [n)nna
LD2WN WNIA YNYYaM D712 WRI RO Ys anTiap by
On the sixth [day] he created Behemoth and beasts and crawlers and the seven beasts and the
abominations and the crawlers, as it is said: Let the earth bring forth living creatures in accor-
dance with their types, cattle and crawlers and so forth (Gen 1:24). And after all these he cre-
ated man to rule over them all. He spoke the word and set up His hosts, and commanded each
one to his particular task. He [also] elevated an angel to be at the head of them all, Gabriel, as
the head of princes” (Schifer, Synopse, §847).
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Other biblical words: nn¥ (line 21; semah; cf. Jer 23:5; 33:15; Zech 3:8; 6:12
[cf. DnIn N7 NnR RIA)," possibly referring to the Messiah); i (line 31; ha<és?
[= the tree]; the corrected reading— i instead of our reading y¥n—has been
offered lately by Yuditsky and Qimron); *np (line 70; cammi); mR (line 17; 26t
letter([?]/sign[?]; cf., e.g., D'NOM MNKR NDW IWR, “Who has set signs and wonders”
[Jer 32:20]); p7x (line 21; sedeg;. cf. 13pT% M*wn 088 and Isa 41:10]); jopn (line
83. hagqqadtan; cf. 1 Sam 16:11; 17:14).

Expressions not appearing as such in the Hebrew Bible: "15%w nnx (line
11; 2attd $a’alént; perhaps a case of Aramaic influence); D5W1* MYT3 (line 12;
gédilot Yérisalem [see Jer 33:3]; the word M%7 appears in the Bible but not
together with the name of the city); P71onn[1] rawm PR3 (lines 15-16; nébivin
wéhasiabin [wé|hahdsidin [the latter probably referring to a certain social or politi-
cal group]); 385 10 w3 (line 16; bigqes min lépanay [2)/lipné[?]); 7305 10 wpan 18
(line 17; 2dni mébaqqes min lépanéka; cf. Aramaic Tn7p 11, but cf. also 11851 in
line 21 and 718%7 in line 79]); p7¥n 21850 Y0 9aws (lines 20-21; nishar harac
millipné hassedeq; see PT¥ above); 7/70121/*% mia v nnen a0 (lines 21-22; mad
hassemah hara® hazzeh 1i/16 benesek [?]; the reading is conjectural); 7710 YR 72002
(line 23; késomekaka el tord; the meaning here is unclear; the root 770 in the
meaning “to ordain” appears in Talmudic Hebrew);”” 7nx 12 (line 29; kén “amar
[as in Aramaic],'® as against biblical 9n& 712); 1 nn (line 31; m4a z6; cf. biblical An
m [e.g., Exod 4:2] and n&t An [e.g., Gen 3:13]); nwnn mpar nwbw 1w TR
MR YR ny[aw] nww (lines 30-32; %ehad, $énayin, $61654, *rbaca, hamissa, §issa,

In piyyut:
o2 ImoYa / 0w yn [0 .omhw 850 [L..] ovanna LK) ,aTay 7o nvho nnbw
L0990 90 YN 30 MNTA / DA DD 12 NP0 / DIWIRG
“The treasured [nation] resounds with song / as He dons sublime garments, / beholds Him
with radiant faces, / the image of Michael, the prince of princes” (Naoya Katsumata, “An
Additional Seder Avoda for Yom Kippur by Shelomo Suleiman Al-Sinjari,” Frankfurter
Judaistische Beitrige 29 [2002]: 41, lines 231-32).

STy AORM 0WIRA MY / TR HRN 1Y / T0MTPna 0wa W Kan :pha ey i Ko
“And the prince of princes came at Your bidding, / the mighty Michael, Your blameless [angel],
/ “Who are these men with you?” (Num. 22:9])” (Ezra Fleischer, The Yozer, Its Emergence and

Development [in Hebrew; Jerusalem: Magnes, 1984], 732).

14. Y. Ber. II 5a (Jerusalem: Academy of the Hebrew Language, 2001), 18, line 42.

15. Pesig. Rab. 37 (ed. Ish Shalom, p. 163a).

16. Cf., e.g., XHeV/SE 7:6; see Ada Yardeni, Textbook of Aramaic, Hebrew and Nabatean
Documentary Texts from the Judaean Desert and Related Material (2 vols.; Jerusalem: Hebrew
University, 2000), vol. B, III Concordance, p. 127.

17. Cf., e.g., b. Sanh. 13b.

18. Cf, e.g., Bezalel Porten and Ada Yardeni, Textbook of Aramaic Documents from
ancient Egypt (4 vols.; Jerusalem: Hebrew University/Winona Lake, Ind.: Eisenbrauns, 1986-
99), 96, A6.2:22, et passim.
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[$ib]<d, el(eh?) mal’Gk(?). . . ; seven angels are mentioned in Hekhalot literature);"®
1win 158 (line 32; weéallilf hasseni (2); cf. the midrash to Prov 16:28 niaann v
MOR T8 1373 7170 NS, “A quarrelsome man sows strife, and a whisperer alien-
ates friends™;*° this is an adoption of a biblical title referring to Edomite tribal lead-
ers [cf. Genesis 36]; the word §19& appears in Hekhalot literature in the context of
angels);?! 05w 'Nav o7 oo (line 57 = satim?/satom? dam tibéhé[?] Yernsalems,
the precise meaning of IO in this context is obscure, either ending the preced-
ing verse or perhaps referring to the interruption of the sacrifice practice at the
Jerusalem temple); D911 "w1TR NwHW (line 65; $6l634 qédoésé hacolam), 13mar 7o
o3 (% line 66; “aléka *dnahnit bétihing; the reading is conjectural);?? by 15 7wa
1N5W 113390 1 07 (line 67; bassér 16 <al dam z6 hammerkaba Sellahén); D27 1amR
i (line 68; *6hdbin rabbim laYHWH; cf. bR mi nx nanxy, Deut 6:5); -3
nWIoW "y R NN o (line 70; nébi*im Salahti el <ammi §61634; the word order
seems to be influenced by Aramaic); & W (line 71; Sera?its; postbiblical language
showing Aramaic influence; cf. biblical "W, *dser); HrWwS e Y1 AWBW (line

19. Cf. 5897901 5818 HR™ 11 HRI23 HRWDRTHRMIR DIAIN XM DY PORYA Nyaw vrbw
“There are seven angels [appointed] over the fire: TRMWS, Uri’el, ‘PY’el, Gabri'el, Nuri’el,
PN’el, and SRPY’el” (Schifer, Synopse, §493).

20. CE. 09 Sw 15 0w “mibr T0”
“Alienates friends: he alienated the Friend of the world” (Gen. Rab. 20:2 [ed. Theodor-Albeck,
p. 182]).

21. Cf. o"o11an o wn Uwn 1 nbynY .0man Tw RN 11700 5 TR SRYAW? 31 NN
DRR TEW RIW 10w 1 HR™MIT .02 BMIWh Y2312 REMD PRW [L..] 7203 9198 TRR 9w w1950
112270
“R. Ishmael said: Metatron, the angelic prince of the Countenance, said to me, ‘Above them,
ie., these two great princes, there is one prince, venerable (2) and respected. . . the like of
whom is not found amongst all the princes. His name is RKBYel, YWY, for he stands near the
Chariot™ (Schéfer, Synopse, §30);
M 9173 TR W (YW A0 abynb .oman v () TRYD 110V 5 AR SRYAW 1 nR
ROV W N2 9N W R TR W AW 1 Hxtben
“R. Ishmael said: Metatron, the angelic prince of the Countenance, said to me, ‘Above them
there is a prince, great and powerful, HYYLY’el YWY is his name—a strong and awesome
prince, a venerable (?) and heroic prince, a great and awesome prince’ (Schifer, Synopse, §31);
7201 23 R O1THTINR W W AR AHYRY .0M5R W TRYA 10w Y R SRYAw M nK
V0 995N
“R. Ishmael said: Metatron, the angelic prince of the Countenance, said to me, ‘Above them
there is a prince, great and awesome, heroic and respected, venerable (2) and mighty’” (Schiifer,
Synopse, §39);
9P 37 TR RY;D TR W w1 bAn AYYRY 0780 W TRYD 1A D AR DRYAW? 1 9nR
ST IONT PDY 133
“R. Ishmael said: Metatron, the angelic prince of the Countenance, said to me, ‘Above them
there is a prince, wonderful and powerful, great, precious, heroic and mighty, and venerable
(2) and princely” (Schifer, Synopse, §§41-42).
22.:Cf, 8MIv3a IR DA TR Y o
“For we trust in Your great mercy.” A Prayer before the Thirteen Attributes, Selihot according to
Polish Rite (ed. Daniel Goldschmidt; Jerusalem: Mossad Harav Kook, 1965), 7.
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75; $€losa ro<in yaséi 1éyisra’el; the expression 5 8¥, “to go out to” or “to arise
from,” is unusual for Hebrew, which typically employs jn 8%°); %33 w* o& 112 v OR
0w (line 76; 2im yes kohen *im yes béné qédosim; W DR is attested in the Bible
le.g., Gen 44:26] but not in this particular syntagm); 3R *218 *1 (line 77; the reading
is conjectural; the expression *21X *1 is attested in the Bible [e.g., Exod 3:11]; cf. also
"2IR °1 in 2 Sam 7:18; cf. 138 1 in the parallel verse in 1 Chr 17:16); m[n]&n nwbw
(line 79; €l6sa ha’otét [perhaps NMIRN]; this expression appears in several extra-
biblical sources);? yopn AwHW 11 (line 83; min $6l634 haqqatan; n shows Aramaic
influence); 118 "nNNpPbw (line 83[?); Selaqahti; note W as against biblical qwy).

23. In Hekhalot literature: 9w W 1nnan IR AP0 12 82003 119 'nhRw brynw TR
PR < MK R NPIIN (MRY) Awbw 1010 Poa Yoann anrw[p](w) .[...] Y Br .amnn
RI7I2 T ORI ITIR PIR 7R 01 SR AOR M o2Ra mxmn mawew [ ywa nrn
“R. Ishmael said: I asked R. NeHunya b. Haqana, ‘How does the wisdom of the prince of the
Torah [come about]?’ He said to me: [...]. And when you pray, at the end, mention (the) three
letters that mention the Hayyot when they behold and see >RKS, the Lord, the God of Israel:
GLY YY ‘DYR DDR YHY'L ZYK BNYB”™ (Maase Merkava, 56; Gershom Scholem, Jewish
Gnosticism: Merkabah, Mysticism and Talmudic Tradition [New York: Jewish Theological
Seminary of America, 1965], 109 = Schifer, Synopse, §564).
R0 18H NPW DMIMIRY 7122707 75353 1 arnw g 9213} nanR A0 Y5ann nrwn
DR 9127 *21 .0%p% NN Anp Pomw 0TR oW PIp 1T .R27AW RN IRY 59 RAT 1O PR TI200
TINYY 130 TR OR AW 012 PWIND WA 202 <N R7I> HIMN WYY 8OR 13 TInpY
.D"112% ™32 IYvRN HRI PINA DR PPN
“And when you pray another prayer, {and} mention the letters that mention the wheels of the
Chariot, which sing before the Throne of Majesty: HS PZ YP’ PP Y’'W GHW’ SBYB’. Any man
mentioning this thing (lit. acquisition) acquires wisdom forever. And does a man have power
to withstand it (i.e., this incantation)? Now Moses wrote three letters in the cup (2) for Joshua
and he drank. If you cannot withstand [it], make an engraving of them (lit. engrave them an
engraving) and do not be troubled by the words of the heroes.” Ma’ase Merkava, 57; Scholem,
Jewish Gnosticism, 109.
In piyyut:
AR OR [P° /921 wnw A N/ P DIIPN MM ALY D120 / 120 1YY oyv 210
D37 DRNNN DY YIS
“God spoke good sense to His people, / prescribing the order of the three signs of calendar
reckoning. / He joined moon, pleasure [= Sabbath] and [the lection] Shimu, / such that if they
are pleased to obey, He would subdue nations under them” (Ma'ariv for ‘Shim’y’ and New
Moon [ed. Menachem Zulay, Erez Israel and Its Poetry (Jerusalem: Magnes, 1995), 336)).
00 0ra T/ anbht mmix nwhw o oy
“You have belittled the meaning of the three letters of [the word] pakhaz (‘disturbance’), /
both [khet] scattering [peh] and being dispersed [zayin]” (Sim’'on bar Megas [ed. Joseph
Yahalom, Liturgical Poems of Sim’on bar Megas (Jerusalem: Israel Academy of Sciences and
Humanities, 1984), 146]).
JUTIRD wiHwa e hw DIRa / WHnw 0rh AvhY MmN
“Three signs today are gathered threefold. Among the triune nation they are thrice sanctified”
(E. B. Qilir [ed. S. Elizur, “7w5w mmy’ - A Qilirian Qedushta for Shabbat-Hanuka and Rosh-
Hodesh,” Jerusalem Studies in Hebrew Literature 8 (1985): 178]).
Jnw[H]() 13 (Immx nvby /103 HR on{1lR1/ 00 90 210K 0203 / nwY ara wann
“This month is to be observed / by the consensus of those gathered at Mt. Moriah [=the San-
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The following words are not attested in the Bible in the orthography encoun-
tered in our text: 0837 (line 13; haggo?im; cf. biblical 0131 [e.g., Hag 2:7]; cf. also
1"8®1371 in a Bar Kokhba letter);* 139 (line 21; I¢kd; cf. biblical 7%; the long forms of
the personal pronouns are common in the scrolls from the Judean Desert); v10'p
(line 24; git7t[?]; the form belongs to the root vV, “to fight, etc.,” or is a variant
of VP VYNNI, Ezek 16:47).

It is difficult to determine the Sitz im Leben of this text and its precise nature.
Richard C. Steiner, to whom I showed a draft of this article, suggested that it
might perhaps be “an apocalyptic text, based on the apocalyptic texts in Zecha-
riah and Daniel. . . . Could he [i.e., the Gabriel of our text] be the angel Gabriel
- who explains to Daniel the meaning of his visions in Daniel 8-92” [e-mail, May
7, 2006]. In a late text called Ma‘ase Dani’el alaw ha-Shalom a few expressions
appear that echo certain expressions in our text.”® However, no text known to
date shows an unambiguous relationship with the text on the stone. One may
conjecture that the textincludes hints of arivalry between two messianic groups.?

hedrin]. / And may God give them full leave / to observe the three signs on it” (E. B. Qilir,
Qedushta for Shabbat HaHodesh, ‘Atiyat Et Dodim’ [Israel Davidson, Thesaurus of Mediaeval
Hebrew Poetry (New York: Ktav, 1924), A 8904]).
24. P. Yadin 51:6; see Yardeni (n. 16 above), vol. A, p. 167.
25. Cf. y1m 12% HR™231 HRIMS 015K R IR L. DAIR 185 YNG922) IS 1280 IR
TNy
“Then Michael and Gabriel will stand up before God” . .. “then God will say to Michael and
Gabriel: ‘Go and speak to Israel” (Adolph Yelinek, Beit Hamidrash 5 [in Hebrew; Vienna:
Brider Winter, 1873], 127; and cf. Jehuda Even Shmuel Kaufman, Midreshei Ge’ulah [in
Hebrew; Tel Aviv: Mossad Bialik, 1943], 224).
UTIPN DIPAN 18R KRR DI w1 DTAWD Py
“And God will appear from heaven, and a loud noise will come out from Zion and from the
Place of Holiness” (Yelinek, Beit Hamidrash 5, 128; Even Shmuel, Midreshei Ge’ulah, 225; cf.
line 24).
NORA MMIND HWHYN DR TR WY
“Do, then, these three signs” (Yelinek, Beit Hamidrash 5, 127; Even Shmuel, Midreshei Ge’ulah,
224; cf. line 79).
OV MAIR NR NNAM 170N DNOR OnY YW IR
“Then God will send His grace upon them and open the Arubbot of heaven” (Yelinek, Beit
Hamidrash 5, 127; Even Shmuel, Midreshei Ge’ulah, 224; cf. line 81). However, one has to keep
in mind that this is a late Persian composition, from the mid-tenth century (940; see Even
Shmuel, Midreshei Ge’ulah, 202), that is, about one thousand years later than our inscription,
and it was translated into Hebrew in the mid-nineteenth century (by Abraham Kohen Kaplan,
probably for Yelinek; see Yelinek, Beit Hamidrash 5, 117 note; Even Shmuel, Midreshei Ge’ulah,
207), that is, about two thousand years later than our inscription.
26. If this interpretation is correct, one may cite another phrase from Ma'ase Dani’el
alaw ha-Shalom:
[...] IR TIT 12 WA RIN W YR IR DAWA AMIAN 05w TN Na0n0 0w nnn
DOUN TIT J2 MYWA DI NAY 501 2 nwm
“Instead of the destroyed Jerusalem He will bring down from heaven the built Jerusalem, and
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There seems to be no doubt that the author belonged to the group supporting the
Davidic Messiah. Since our text is formulated in the name of Gabriel, one may
perhaps refer to it (temporarily) as “Gabriel’s Vision.”

PALEOGRAPHY

The script of this text is a “Jewish” formal hand, typical of the Herodian period,
written by a professional scribe. However, the handwriting looks rather careless.
This may be due to the inconvenient conditions created by writing in ink on a
hard and large surface. The stone being undressed in the back, it may have stood
- erect when the scribe copied the text, possibly from a scroll. But even if it was
lying on the floor or on a raised surface, it would presumably have been diffi-
cult to write on it in an elegant script because of its large size. The script may be
securely dated to about the late first century B.C.E. or the early first century C.E.
It shows many affinities with the scripts of the Dead Sea Scrolls. In the compara-
tive script chart (p. 26), we indicate only two other alphabets, chosen at random,
of two manuscripts of the Damascus Document from Qumran (4Q269 [PAM
43.268], 4Q270 [PAM 43.295-99]), dating to about the early first century C.E.

Following is a description of the main characteristics of the script appear-
ing on the stone. The letters are suspended from the incised guidelines similarly
to the treatment in the Qumran scrolls. The spacing between the lines and the
columns, as well as the relative size of the letters, show a striking similarity of
proportion to that in the scrolls. (They are slightly more than double in compari-
son to the same parameters as evidenced in 4Q270. However, the columns on the
stone seem to be proportionally narrower.) The spacing between the guidelines is
about 17-18 mm. The average height of het is about 5-6 mm, the letters varying a
little in size. The average number of letters in a line is 30-33.

The most important letters for the dating of this script to the period of the
Dead Sea Scrolls are lamed, with a small and narrow body, and the long and nar-
row final mem, with the “sting” on its “roof” and the open lower left corner (see,
e.g., the word Yrwslm in line 39).

The earliest features of this script are typical of the late first century B.C.E.
These are mainly the long and open final mem, with its left stroke beginning high
above the “roof” and ending occasionally above the base stroke; the relatively
long medial kaf; the triangular loop at the top of yod and waw; the backward-
leaning alef, gimel, and sade; the slanting base of tet; and the wavy final nun.

an offspring of the family of Yishai, the Messiah son of David, will see [...] and the Messiah
son of Joseph will be killed and the flag of the Messiah son of David will flutter” (Yelinek, Beit
Hamidrash 5, 128; Even Shmuel, Midreshei Ge'ulah, 225); but see what Even Shmuel wrote
concerning this verse (Midreshei Ge'ulah, 207-8).
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The latest features of this script are typical of the early first century c.E.
Among these we may cite a number of extra ornamental additions on certain
letters, mainly the ornaments on the right stroke of alef and sade as well as the
ornamental additions on top of the left down stroke of the seven letters known as
sha‘atnez getz (shin, ayin, tet, nun, zayin, gimel, and sade); the occasional occur-
rences of the “tail” of bet; the almost horizontal base strokes of bet, kaf, mem,
nun, and sade; the closed and short samek; and the short tav with the left down
stroke bending its bottom in an angle to the left.

Following are the descriptions of individual letters.”

Alef leans backward, a feature inherited from its ancestor, the Aramaic alef.
The medial stroke slants down slightly to the right while the right and left “arms”
stretch in opposite directions, the left one starting near the top of the medial
stroke and terminating above the imaginary base line. Both “arms” occasion-
ally have additional ornaments in the form of a small stroke that joins the main
stroke in a to-and-fro movement (cf. a similar phenomenon in 4Q269; the alef of
4Q270 has only the right ornamental addition).

Bet has an almost horizontal “roof” starting with a high serif. Its horizontal
base stroke, drawn from left to right, occasionally ends beyond its meeting point
with the right down stroke, creating a small “tail” at the lower, right corner. This
feature appears sporadically in the second century B.C.E. and becomes character-
istic of bet in ca. the first century C.E.

Gimel leans backward, its down stroke being almost erect, and its left “leg”
stretches forward in a convex curve. This feature sporadically appears in the sec-
ond century B.C.E. and is typical of the gimel of the first century. An additional
short stroke occasionally appears to the right of its top, typical of the “Jewish”

Herodian book hand.
: Dalet has a quite distinctive serif slanting down toward the left end of its
“roof.” Its right down stroke starts above its meeting point with the right end of
the “roof.” The letter appears mostly in an erect position.

He has a wavy “roof” formed with one stroke rather than two, the latter
being typical of the Herodian ke (cf. both 4Q269 and 4Q270). The wavy “roof” of
he is typical of the semiformal hand from the Hasmonean to the post-Herodian
periods. 2

Waw mostly differs from the shorter yod, both occasionally having a tri-
angular “loop” to the left of their top, typical of the “Jewish” Herodian script
(cf. both 4Q269 and 4Q270; this feature is common in a certain type of ossuary
inscription as well as in the Copper Scroll). The letter mostly stands upright.

Zayin has a thickened top, perhaps made with a to-and-fro movement (cf.
both 4Q269 and 4Q270).

Het is made with a wavy right down stroke, starting above the right end of

27. Cf. the tracing of the inscription, and see also the alphabetical charts showing the
development of the “Jewish” scripts, in Yardeni, Textbook, vol. B, 166-211.
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the crossbar. This right down stroke is typical of het already in the Aramaic script
of the mid-fourth century B.C.E., and continues into the “Jewish” script of the
Herodian period. The left down stroke occasionally begins at the left end of the
crossbar or somewhat above it. :

Tet is already a small letter. It has a straight, slanting base stroke and a short
left down stroke unlike the round base and the high left down stroke of the Ara-
maic fet. At the top of its left down stroke an additional ornament occasionally
appears, drawn with a to-and-fro movement. This ornamental addition—as well
as that on top of the left down stroke of gimel, zayin, nun, ayin, and sade—is the
origin of the ornamental additions on top of the left down stroke of these seven
letters in later Torah scrolls and sacred documents. The right stroke begins inside
the letter and curves clockwise until it touches the right end of the base stroke.

Yod resembles waw, but is mostly shorter.

Medial kafis somewhat longer than bet. Around the middle of the Herodian
period, they became equal in height. Unlike bet, its base line does not exceed its
meeting point with the down stroke.

Final kaf resembles dalet but is considerably longer.

Lamed is typical of the “Jewish” book hand evidenced in the Dead Sea
Scrolls. It has a small and short “body” and a high “mast” with a thickened top,
occasionally made like the triangular “loop” of waw and yod.

Medial mem is already of medial height as a result of the process of leveling
the height of the letters in the early Herodian period. It has an almost horizontal
base stroke and a straight and upright “back.” Its serif seems to be already an
independent stroke, its “roof” and left down stroke having merged together into
one stroke beginning at the top of the “back” and slanting down to the left, but
terminating high above the left end of the base stroke. This form of mem is typical
of the late Herodian period.

Final mem occasionally appears in medial position (cf. the epitaph of King
Uzziah with the final mem in the word Impth). The long final mem appears spo-
radically in the Herodian period and is typical of the “Jewish” script of the Has-
monean period. A clear example of an early form of final mem, still open at its
lower left corner, appears, for example, in line 41. In our inscription there are a
few cases of a cursive, round final mem (see, e.g., hg’ym in line 13, and “lhym in
line 29; cf. also, e.g., 4Q448 [early first century B.C.E.; Yardeni, Textbook, vol. A,
253]).

Medial nun has an ornamental addition at the top of its vertical stroke and an
almost horizontal base stroke, forming an angular corner (cf. 4Q269 and 4Q270).
Final nun has an ornamental addition similar to that of the medial nun.

Samek is already small and closed at its lower left corner (cf. 4Q269 and
4Q270). Open forms of samek still appear sporadically in documents dating to
around the beginning of the Christian era.

Ayin appears in various sizes, that is, a smaller form (e.g., “bdy in line 16) and
a larger form (e.g., “/in line 67), as a result of the careless writing. The letter leans
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backwards (cf. 4Q270). Its right stroke bends at its top to the left, whereas its left
stroke occasionally has an ornamental addition at its top made with a to-and-fro
movement, the letter being part of the seven sha‘atnez getz letters (see above, in
the discussion of tet).

Medial pe is relatively short. Its typical “nose” is relatively short (cf,, e.g., Ipny
in line 16 and Ipnk in line 17). Since it has no serif it is easily distinguishable from
bet and kaf.

Final pe seems to appear in line 32. Unlike medial pe, it has a clear “nose”
(unless the reading “lwp is wrong and it is a waw with a triangular “loop”).

Medial sade occasionally has the tops of its strokes bending toward each
other in a manner similar to ayin. The letter leans backwards, its left stroke bend-
ing at its bottom in an angle to the left, creating an almost horizontal base, while
its right stroke stretches back to the right. The ornament occasionally appearing
at the end of the right “arm” is made similarly to that at the right “arm” of alef,
whereas the top of its left stroke sometimes has an ornamental addition, also
made with a to-and-fro movement similarly to the other sha‘tnez getz letters.

Final sade resembles medial sade but for its long left stroke, which in some
cases curves to the left.

Qof has proportions similar to the gof of 4Q269 and 4Q270. It has an almost
triangular “body,” its size resembling that of lamed. The right stroke slants down
toward the relatively short and somewhat wavy “leg,” sometimes touching it.

Resh clearly differs from dalet in that it has no protrusion at its upper right
corner (similarly to 4Q269 and 4Q270).

Shin has a vertical left stroke, often exceeding its meeting point with the
right “arm.” As a result of the careless writing, its right “arm” occasionally bends
at its top. Since the letter leans backwards, the lower part of its right “arm” looks
like an almost horizontal base stroke, but for the most part the letter retains its
triangular form. The middle stroke also sometimes has an ornamental addition
in a form that is also found on top of the right arm of alef and sade, and the left
stroke sometimes also has an ornamental addition made with a to-and-fro move-
ment, similar to the other sha‘atnez getz letters.

Tav bends its left down stroke at its bottom to the left, creating a right angle
with its “foot” (similarly to 4Q270). Its left down stroke starts high above its
“roof,” and sometimes cuts through the “roof” as the result of the careless writ-
ing.






